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		  The entire flank had been crushed and his 
division was in full panic.  He must have seemed 
terribly out of place, commanding general of the 
4th division of the V Corps riding with his aide 
Lieutenant Rogers1 trying to reorganize his troops 
to make a stand.  A man who only a few days 
before had been nominated for promotion to 
Major General2 now galloped along the front lines 
of the chaotic inferno that was the Battle of the 
Wilderness, rallying his men to stand and fight.  He 
was beginning to feel his age and at fifty-six, he was 
nearly a decade older than any other officer in the 
Union Army.3  He was on his third horse, the first 
two having been shot out from under him.4  The 
summer’s humidity could be felt even through the 
dense shade of the vast wilderness which he found 
himself in.  His mind raced as he turned to see an 
advancing column through the smoke and dust; their 
grey uniforms merely confirmed the fact that had 
been slowly dawning on him, retreat was the only 
option.  His thoughts oddly turned to home as he 
turned his horse, his sprawling estate in the peaceful 
Genesee Valley of upstate New York.  Images of the 
home he had built and family he had raised passed 
through his mind and then, darkness.  He likely 
did not here the shot but the ball entered into the 
back of his skull and smeared blood onto Lt. Roger’s 
chest.  Dazed and blood soaked, Rogers desperately 
fell to his generals side but, with the enemy closing 
on them fast he was forced to abandon him and flee.
		  Wadsworth had always been a rebel in his 
own right and unafraid to fight for what he believed 
in.  The staunch abolitionist had supported and 
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name of Trowbridge Strong.  They would have 
five children together, the oldest named Michael.  
Michael would go to law school, as General 
Wadsworth had, and met a woman there whom 

Krumviede, John F.  Old Waddy’s Coming The Military 
Career of Brigadier General James S. Wadsworth.  
Baltimore: Butternut and Blue, 2002.

1  John F. Krumviede, “Old Waddy’s Coming” The 
Military Career of Brigadier General James S. Wadsworth 
(Baltimore: Butternut and Blue, 2002), 110.

2  	 Krumviede, 119.
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he married and had four children.  The youngest 
of those four was named for his two grandfathers, 
Edward Trowbridge Strong and grew up in the 
house the general built in Geneseo, New York.
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had suffered. The judicial actions against these 
treasonous lords demonstrate a level of order, 
restraint, and control; thus “[he] charged them, not 
all together but individually at different times, with 
the offence of violating their pledged faith in many 
ways. He imposed large fines on some of them 
who were unable to clear themselves of the crime 
laid to their charge, and disinherited and drove into 
perpetual exile others.”3

	 Henry’s justice toward these men provides 
us with three important points about his approach 
toward law. First, cases were judged based on 
individual merit, rather than collectively. Second, 
the charges against the accused were placed within 
the context of lordship. Lastly, none of the magnates 
suffered beyond losing their lands, and exile. The 
punishment of the rebels in 1101 shows a Henry I 
who does not advocate a heavy handed or violent 
form of justice. This seems to be an almost different 
Henry than the one who gave up the reigns of law 
into the hands of man willing to brutalize the king’s 
own kin. If we have two opposing Henrys then it 
should be recognized that the Henry of the trials of 
1101 appears far more in our sources than the Henry 
of 1119.
	 Following the political conflicts of 1101, 
the next year saw the uprising of Earl Robert 
Bellême di224 st5avyto030
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was intended to communicate specific hierarchical 
points about both the issuer of the charter and the 
recipient, serving to frame the status of the issuer of 
the charter(in this case: the king).
	 In 1129, King Louis VI issued a charter to 
Geoffrey, bishop of Chartres, where he first scolded 
him over ambiguous control of several serfs in the 
bishop’s household (which Louis claimed were 
actually under his jurisdiction).9 The charter goes 
on to grant the bishop the control of these serfs, 
and provides witnesses and signatures to verify the 
transfer of rights. Such a document may at first seem 
to be a mundane exchange. It is rich, however, in 
royal symbolism which Louis used to increase his 
future authority with this Episcopal see.
	 The charter opens with, “In the name of the 
holy and indivisible Trinity, I Louis, by the grace of 
God, king of the French.”10  An illustrative example, 
such as this, confirms that the king (Louis in this 
case) is king of the French “by the grace of God” and 
owes his authority to God’s providence.11 This is 
reaffirmed in the first part of the phrase where he 
is appealing to God for authority in the matter of 
the charter’s concern. In this quote, God’s authority 
was invoked to provide strength to the king’s case. 
Audience is an important aspect of the analysis of 
these documents. Louis’ charter shows that he was 
using central tenants of the Church’s perceptions 
toward kingship to buttress both his argument and 
his authority over Bishop Geoffrey. By incorporating 
the ecclesiastical ideology into royal symbolism, the 
king enjoyed a better relationship with the Church.12  
This is an example of a successfully framed reign. 
Orderic Vitalis provides an example from the height 
of the conflict between Henry I and Count Eustace 
of Breteuil, which complements the theologically 
derived sentiment of Louis’ charter.  
	 In the absence of her husband and surrounded 
by the king’s hostile forces, Henry’s desperate 
daughter, Juliana, planned to murder her father. A 
crucial line from Orderic emphasizes the theme 
of God’s delegation of power to kings: “in the 
end, plotting to raise her hand against the Lord’s 
anointed, she asked with treacherous intent to speak 
to her father.”13 From the example of Louis’ charter 
and Orderic’s comment about Henry’s anointing, it 
is clear that the relationship between God and king 
held strong emphasis in both chronition51130

is cleaUr6021ur\033ng 
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welcomed whole-sale revolt from Henry’s vassals. If 
the king could not provide justice for Ralph Harenc 
after his son had been harmed in the castellan’s 
faithful service to the king, then why would the 
magnates owing to the king have cause to trust 
that they would not be neglected so under similar 
circumstances. 
	 To show mercy to his granddaughters would 
have been to break the consistency of his framed 
rule. This consistency was especially vital in 1119, a 
time when he could not afford to appear unreliable. 
As Norman strength increased, hostile factions had 
begun to grow against Henry I, who after 1106 was 
at once de facto duke in Normandy, while King 
in England.16 With such an imbalance of power in 
Northwestern France, Henry had spawned many 
enemies. The list of the Norman King’s opponents 
and the context of their cause was a grave matter 
for a king with a precarious claim to the duchy he 
had forcefully seized from his brother. Duke Robert 
Curthose had decisively lost his inheritance of the 
duchy to his brother at the Battle of Tinchebray in 
1106, but left his son William Clito with a powerful 
and tradition-backed claim to Normandy. The threat 
of Henry’s nephew is one which would plague him 
in the closing years of his reign, and was one that his 
enemies exploited to its fullest extent in 1118.17

	 Henry’s lord, King Louis VI of France, with his 

allies, Count Baldwin of Flanders and Count Fulk 
V of Anjou, invaded Henry’s lands and spawned 
a revolt that combined with the invasion of his 
most dangerous neighbors, threatened Henry’s 
possession of Normandy. Matters worsened for King 
Henry with the deaths of three of his most trusted 
advisors.18 It was in this context of invasion and 
internal rebellion that Henry’s granddaughters were 
blinded. It was one of the principle rebels, Amaury 
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10	 This English quotation has been translated from the 
Latin, ““In nomine sancte et individue Trinitatis, ego 
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major social uprisings to be considered a part of 
the popular culture’s ideals on political justice. One 
does not need to prove the story to be a motivator 
of rebellion in order to examine the deeper meaning 
behind the ballads. It is not certain if Robin Hood 
inspired peasants to revolt in this time period, but 
the ballads can still be used to explore the peoples’ 
views on political justice and its ideals.
	 One of the main ways in which the ballads 
reflect the ideals of political justice in the later 
Middle Ages is through Robin Hood’s character as a 
yeoman (and through his men’s statuses as yeomen 
as well). At least three ballads from this time (“The 
Geste of Robin Hood,” “Robin Hood and the Monk” 
and “Robin Hood and the Potter”) specifically make 
Robin and his men out to be yeomen.12 Yeomen 
were men (and women) of the “middling sort” who, 
after the Black Death in the fourteenth century, 
experienced a rise of living standards, particularly 
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government officials whom they could trust and 
rely upon to provide them with justice (as expressed 
from the aforementioned manifestos). It seems that 
what they could not do to royal officials in reality, 
they projected onto the story, administering justice 
as they saw fit. In addition to punishing the corrupt 
monks, Robin Hood brings an end to the Sheriff 
of Nottingham in the “Geste,” poetically reciting, 
“‘Lie there, proud sheriff,/ Evil, meet thy death./ No 
man could trust you/ While you drew breath.’”27 
He intends to kill the sheriff in other ballads (like in 
the “Potter” and the “Butcher”), but stays his hand 
due to the sheriff’s wife’s hospitality.28 Ideally, to 
the people of the later Middle Ages, corrupt officials 
should be removed from their offices so that they 
could not oppress their subjects any longer, which 
is expressed in the ballads.29 However, Holt would 
possibly argue that Robin killed the sheriff in quite 
a violent (and therefore entertaining) manner (by 
beheading), which makes the story lack political 
significance. The characters did use violence, but, it 
must be remembered that violence was the principal 
means of dispensing justice in the later Middle 
Ages. Pollard writes that “Robin Hood celebrates...
righteous violence to maintain true justice precisely 
when the officers of the law failed,” showing the 
significance of his use of violence to maintain justice 
within his world.30 Even though yeomen at the time 
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	 Through a study of Medieval Europe, one can 
find an underlying theme of religious struggle, most 
of which deal with conversions to Christianity. 
As Christianity began to lay claim over most of 
Europe, styles and traditions of conversion began to 
develop. The impression left on society by such a 
change should not be ignored, but also should not be 
over-exaggerated. An interesting case for examining 
these societal changes is the conversion of Iceland 
in the late tenth and early elevngenth centuries. For 
Iceland, the general process of conversion seemed 
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Works Cited

was vital to conversion, and shows why conversion 
would undoubtedly affect society. The history 
of this conversion like many others of the time: 
“is the history of fledging state structures taking 
form through association with the Church and 
by overcoming organized opposition to the new 
religion.” Due to this legal aspect of conversion, an 
interesting mixing of the secular and Christianity 
began to develop within society. This led not only 
to law mixing with religion, but also to Christianity 
seeping slowly into every aspect of life, setting up 
a society which can be compared and contrasted 
against the prior state and new state. The changes 
detailed below took place over a longer period of 
time and not immediately after the mass conversion 
of 1000. 

Religion before Christianity 
	 Religious life preceding Christianization was 
characterized as a polytheistic spirituality commonly 
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said that Thordis had Egil’s bones moved to the 
church.” Grim was baptized after it was made the 
law showing the influence of mixing religion and 
law. However, he also moves his friend’s bones 
to a church for proper burial perhaps showing 
recognition of the importance of burial in the new 
religion. 
	 Another key part to the religious change was 
the mixing of the old and the new. From the actual 
conversion, a compromise was made which said that 
“everyone should be Christian and those in this land 
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particular lands and the high church authority was 
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of Christian leaders, missionaries, and priests. This 
is supported by a piece written about St. Olafr 
around the time. In reference to his younger brother 
Olafr says, “In him you are likely to bring up a king, 
mother.” This shows the importance of women 
in the family, politics, and religion. This example 
shows the role a mother played in raising the 
children, and how a Christian influence would affect 
a child’s life. Both the religious and domestic power 
gained by women show some changes and benefits 
of religion for females, yet marriage after conversion 
seems to show a different consequence.
	 The affects on marriage and relationships 
were seen as restrictive to both parties involved. 
An important change made to the process of 
matrimony dealt with the language of the process. 
‘Festa’ means to bind a female prior to the marriage 
with a contract, which before Christianity meant 
it was made without external authorities, though 
afterwards dealt with a contract between families 
and external authorities and had less to do with 
consent of both. Though a compromise was made, 
the Old Norse honor of a woman was slowly 
pushed out and the religious aspect took precedence 
in the marriage. Now that a couple’s marriage was 
Christianized, relations were also affected. These 
notions were met with reluctance on the part of 
Iceland as is evident through a parable about a man 
who commits adultery and refuses to give what 
is asked of him as punishment.  Icelanders were 
initially reluctant to accept these new interferences 
in their private lives, showing the effect cultural 
change was taking on the people. This reluctance 

brings up an important factor in all of the changes. 
Kathleen Self argues that the periods before and 
after conversion were wrought with conflict. She 
attributes this to the aggressive nature of Iceland 
when it came to problems. She says they accepted 
and expected conflict to occur within humanity. This 
is evident through the reluctance to certain marriage 
practices and the numerous compromises which 
characterize the times. 

Conclusion 
	 This Icelandic conversion created interesting 
circumstances under which the new and the old 
clashed, in some cases resulting in conflicts, and 
in the best cases resulting in a combination of the 
old and new into an original society. Day to day 
life may not have been immediately affected, but 
Christianity still had a profound influence. Over 
time Iceland traded in their pre-Christian world for 
a place in the interconnectivity of a Christian world 
system. This switch is evident through the religious 
changes which brought new ideas such as baptism 
and burial. Also the combination of the old and new 
political systems, as evident in the Gragas, shows 
the impact left by conversion. Lastly, the other 
cultural consequences which affected areas such as 
values, marriage, and women, show the force with 
which Christianity penetrated the core of Iceland’s 
society. All three areas, religion, politics, and culture, 
underwent numerous changes which exemplify the 
societal ramifications of the political conversion of 
1000. 
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Introduction
	 Beginning in the fifteenth century, the height 
of the European witch craze was a time of fear and 
accusation. With the Reformation heightening the 
ideas of evil within the culture, all evidence seemed 
to prove that the Devil was walking among them, 
and witches, as his human agents were wreaking 
havoc in his name.  Belief in witches had existed 
since antiquity; however the idea that a witch was 
the agent of Satan was relatively new in the fifteenth 
century. Pope John XXII allowed the inquisition to 
punish witchcraft as a type of heresy beginning in 
1320, and The Council of Basel (1431-37) helped 
to strengthen the idea of diabolical witchcraft. 
Epidemics, famine and political fragmentation 
helped to perpetuate \001ely new in t�sb 
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midwives were not targeted by statistical data and 
public records. However, the fact that consistent 
record of the accused and executed ‘witches’ were 
not always maintained could affect his argument.  
With literary sources it is often difficult to determine 
whether or not they influenced society or just 
reflected the society when they were written.
	 Some historians have a view that falls between 
the two previous theories. Brian Levack, in his 
book, The Witch-Hunt in Early Modern Europe, written 
in 1993, argues that midwives were suspected of 
witchcraft, but probably not as many that were at 
once believed. For example, he uses records from 
Lucerne to demonstrate that only one woman out 
of forty five that were tried for witchcraft was a 
midwife. However, he elaborates that “midwives 
remain virtually the only female occupational group 
that receives any mention at all in the records.”13  
Levack holds that “the main reason for their 
susceptibility to charges of this nature was that they 
could easily be blamed for the death of infants.”14 
Due to the high infant mortality rate of the time, 
where as many as twenty percent of children died at 
birth or within the first few months of life, Levack 
argues that “the charge that a midwife had killed a 
child by sorcery was both functional and plausible, 
and it offered the bereaved parents a means of 
revenge.”15 Furthermore, a midwife accused of 
witchcraft was of greater importance to the judges 
than the common people, because demonological 
theory could be affirmed. Levack points out that 
in witchcraft theory, “witches, it will be recalled, 
were eager to obtain unbaptized babies so that they 
could sacrifice them to the devil, feast upon their 
flesh at a sabbath meal, and use their remains in the 
production of magical ointments.”16 Levack studies 
witchcraft prosecution in early modern Scotland 
and demonic possession in Reformation Europe. He 
uses several primary sources in his work and as a 
historian;s U2edo03iU�bal30p/0it wimem034 ara�t033Uose ther16�8asra353 Tmu(035rHs  w  0 11 215.3881 2217m034 ara�t033aptized b5tU.026W<Fn<</11ed b5tU.026W<Fn<</11e35ptiFFlText<FEFF0009>>> BDC 030i �EMC 02.45530)32 Î H<</11�n ntU1j/0it wy.026W<Fn<</130mid25reyose06  cuU.4553033on 06 
thanusrn036a021agicther16t py36U
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uterine contractions when miscarriage 
threatened.19 

The same could not be said about the university 
trained male physicians of the time. Ehrenreich 
and English detail the medical training of these 
physicians by saying that “medical students, like 
other scholarly young gentlemen, spent years 
studying Plato, Aristotle, and Christian theology. 
Their medical theory was largely restricted to the 
works of Galen, the ancient Roman physician 
who stressed the theory of ‘complexions’ or 
‘temperaments’ of men.”20  Male physicians also did 
not examine female patients, and they especially 
did not perform manual gynecological or obstetrical 
exams on women. Midwifery, like surgery, was 
considered a menial craft by these physicians. 
However, this was hardly the case. Midwives 
practiced a more sophisticated type of medicine. 
They received hands on training from other 
midwives, who passed on tested, effective methods. 
They also experimented, and developed fairly 
advanced treatments on their own, some of which 
are the basis of practices used today. 
	 Furthermore Ehrenreich and English make the 
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Their Foundations in Popular and Learned Culture, 1300-
1500, Richard Kieckhefer furthers that “incitement 
of love was not the only sot of manipulation of 
affection sought by sorceresses. In a few cases 
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The “marvelous thing” that witches could do to 
the male organs was to steal them, or cause them 
to appear to be missing. The subject of penis theft 
by witches is given considerable examination in 
the Malleus, including three specific examples of 
cases where this occurrence supposedly happened. 
Perhaps the most well known account is told in an 
anecdote in Part II, Question I, Chapter 7:

And what, then, is to be thought of those 
witches who in this way sometimes 
collect male organs in great numbers, 
as many as twenty or thirty members 
together, and put them in a birds nest or 
shut them up in a box, where they move 
themselves like living members, and eat 
oats and corn, as has been seen like many 
and is a matter of common report? It is 
said to have all been done by the devil’s 
work and illusion, for the sense of those 
who see them are deluded in the way 
we have said. For a certain man tells 
that, when he had lost his member, he 
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Laughing Inquisitor: Penis Theft in the Malleus 
Maleficarum,” Moira Smith contends that the nest 
imagery in the penis theft story told in the Malleus 
Maleficarum can be explained by folklore. Smith 
holds that associations between male genitalia and 
birdlife have been made since antiquity. Artistic 
examples of this association can be found in Roman 
art. Smith states that “The winged phallus was 
very common in ancient Rome; the image was 
incorporated into rings, pendants, and finger-rings 
that were commonly worn by boys as good luck 
charms. Like other phallic objects, these were 
probably designed to counter the evil eye.”59 Not 
only are these images present in various forms of 
visual art, but the parallel between male organs and 
birds also exists in the vernacular, even to this day.  
There are numerous slang terms for the penis that 
are drawn directly from bird imagery, for example, 
in English cock (which has been in use since the 
early seventeenth century), and pecker. Also, “the 
same association continues in slang terms for male 
masturbation, such as choking the chicken.”60 Smith 
also points out that “verbal associations between the 
human male genitalia and birdlife are not restricted 
to English, as witnessed by the Spanish paloma 
(pigeon or dove), Italian uccello (“bird”), and the 
German verb vögelin (meaning literally “to bird,” or 
to fuck).”61

	 Penis theft is one of the most popular topics of 
discussion from the Malleus Maleficarum, and many 
theories exist when it comes to the interpretation 
of these aspects of the work. While the accounts 
seem to have a bit of ribald humor to them, the 
truth remains that the inclusion of penis theft in 
the Malleus Maleficarum as a crime committed by 

witches sealed the fate of those women accused of 
these actions. To these suspected witches this was 
anything but a laughing matter. In the context of 
the Malleus, penis theft was an illusion created by 
the Devil, carried out by his witchy human agents, 
all for the purpose of attacking God’s sacrament of 
marriage. 

Midwives: A Portrait of the Accused	
	 In Part I, Question 12 of the Malleus 
Maleficarum, Kramer states that “no one does more 
harm to the Catholic faith than midwives. For 
when they do not kill children, then, as if for some 
other purpose, they take them out of the room and, 
raising them up in the air offer them to devils.”63

sxes  workb6 iartaa l06 an 2030of tbntt or1e  tautte7s  
we  iinsng thr0rooxe�o� n7tio��shialehe a�e32 Pwo�th bu0 -1.182 TDu(whe )T24 o�ccu�s  
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address them with beautiful sayings 
or other cheerful appropriate comfort 
and funny speeches or stories with well 
wrought examples, urge them on with 
joyful courage and good hope to a quick 
and successful birth… which often helps 
more than all toil and trouble.64

Regardless of the views of physicians, the vast 
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	 Unfortunately for the midwives, it was 
commonly believed that these superstitious charms 
could be used for darker purposes. For example “as 
late as 1772, Scottish midwives were believed to 
have the power of transferring labour pains from 
women to animals, or from the ‘good wife’ to her 
husband.”72 This was particularly troubling in a time 
when the Bible was considered not only historical 
fact, but also the literal word of God. Genesis 3:16 
outlines the punishment that Eve received for her 
sins. God said: “I will greatly increase your pangs in 
childbearing; in pain you shall bring forth children, 
yet your desire shall be for your husband, and 
he shall rule over you.”73 Relieving the pains of 
childbirth went directly against the punishment 
for the original sin of Eve. This punishment is a 
consequence of this first sin, “the hereditary stain 
with which we are born on account of our origin.”74 
This, along with the use of superstitious charms, and 
the matter of contraception did not please religious 
authorities, and helped to perpetuate the stereotype 
of the midwife-witch. 

Loss and the Myth of Sacrificial Infants: Miscarriage, 
Abortion, Infanticide and Infant Mortality
	 The high mortality rate during childbirth, 
coupled with fact that the birthing room was strictly 
the domain of women, led to much speculation 
about the activities of midwives, and the possible 
evil that they might be perpetrating behind closed 
doors.  It was commonly believed that the bodies 
of unbaptized infants were needed for Witches’ 
Sabbats, either for sacrifice, cannibalism, or the 
production of magical ointments.   It was said that 
“with the ointment, they changed themselves into 
animals, rendered themselves invisible or rubbed 
their bodies in order to obtain the power of flying 
through the air.”75 Along with the children that the 
witches themselves gave birth to, midwife-witches 
were thought to be the source for these unbaptized 
infants. This belief often times led to accusations 
of witchcraft for those unfortunate midwives who 
lost patients. Grieving parents or a husband who 
lost his wife in childbirth could seek revenge by 
casting suspicion on the midwife. Furthermore, 
with the pressure on to produce children, “women 
who had difficulties bearing children, with frequent 
miscarriages or stillbirths, were liable to blame these 
on witchcraft, perhaps displacing their worries about 
their own failure to meet expectations.”76 With the 
belief that witches acting as midwives were seeking 
unbaptized infants for diabolical purposes, the 

possibility of something going awry in the birthing 
room, or even afterwards in some cases, was a cause 
for concern. Accusations of witchcraft following one 
of these unfortunate events was a distinct possibility. 
A 1587 demonological work by Sebastian MicUrduc63e unfovT31rbirb 031 ouho 
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went wrong.  Robin Briggs explains:
High infant mortality rates were general 
across Europe, with many babies 
languishing then dying for no obvious 
reason. These deaths inevitably formed 
one cause for suspicion; difficulties 
with breastfeeding, another very 
common problem, were often blamed 
on witchcraft too. Older women, who 
usually provided the normal source of 
advice in such cases, could easily find 
themselves in ambiguous positions.79 

Not only could an accusation of witchcraft arise 
from problems related to the birth itself, but it could 
also arise from the death of the child over a period 
of time. 
	 The authorities tried to combat the evil 
activities of witches by regulating the practices 
of midwives, as well as passing statutes that held 
women accountable for infanticide and abortion.  
For instance “an English midwives’ oath of 1567 has 
midwives pledge that they ‘will not use any kind 
of sorcery or incantation in the time of the travail 
of any woman; and that they will not destroy the 
children born of any woman…’”80 In sixteenth 
century Germany, midwives were not allowed 
to “administer medications, perform diagnostic 
analyses of blood or urine or use instruments such 
as forceps; they were required to report abortions, 
infanticide, and childbirth outside of marriage to 
the authorities, and to submit themselves to the 
authority of doctors.”81 Strict laws against infanticide 
and abortion were also instituted; although these 
were implemented against all women, not just 
midwives. Anne Llewellyn Barstow relates that 
“so concerned were the French about abortion and 

infanticide that in 1556 the Parlement passed an 
extraordinary edict: every expectant mother must 
register her pregnancy and have a witness to the 
birth. If she did not, and the infant died, she was 
liable for the death sentence on a murder charge.”82 
Charges were similar in Luxembourg; however, 
there was a distinct gender bias. Women were 
dealt a more severe punishment than men, because 
“women condemned for doing away with their 
newborn children, for example, were buried alive, 
whereas fathers, if known were either fined or let go 
free.”83 These regulations demonstrated the severity 
of the accusations that could be leveled against a 
midwife accused of witchcraft. The laws, paired 
with the superstition about the use of unbaptized 
infants in Witches’ Sabbats led to the persecution of 
midwives when things went awry during birth and 
the postpartum period. 

Conclusion
	 Witchcraft theory was a combination of 
sacramental theology and superstition that existed 
in the folk culture of the time. Ideas about sorcery, 
fertility, and the miracle of birth had existed since 
antiquity. However, ideas about who a witch was, 
or what magical arts they practiced underwent 
a change during the witch craze in Europe. Wise 
women and healers had existed in various forms in 
cultures throughout time, but sacramental theology 
added demonic aspects to these notions.  Witch-
midwives were now thought to be on a quest for 
unbaptized infants to make magical ointments. 
They were believed to attack God by sabotaging His 
holy sacrament of marriage. No longer were they 
performing beneficial rites. Witches were now the 

human agents of the devil on Earth, freely doing his 
bidding. With this frightening twist on established 
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to work wickedness in the sight of the Lord, whom 
Jezebel his wife stirred up.”10 Ahab humbled himself 
before Elijah and God, and was given a reprieve of 
the punishment for his sin. This is the last direct 
contact between Elijah and the royal couple.
	 Upon Elijah being taken up to heaven in 
a whirlwind, his successor Elisha took over his 
prophetic duties. Under the guidance of Elisha, 
Jehu, a soldier, was secretly anointed the king of 
Israel and set about to claim the throne from the 
descendants of Ahab, who had died. When Ahab’s 
son, Joram (Jehu’s commander), asked him “Is it 
peace,” Jehu answered “what peace, so long as 
the whoredoms of thy mother Jezebel and her 
witchcrafts are so many?”11 He then killed both of 
the sons of Ahab, and turned his sights to Jezebel in 
her palace at Jezreel. Knowing that Jehu was coming 
for her, Jezebel “painted her face, and tired her head, 
and looked out at a window,”12 and when Jehu 
approached she taunted him by saying “Had Zimri 
peace who slew his master?”13 Jehu was unmoved 
and ordered several of Jezebel’s servants to throw 
her down, and they did so, causing her blood to 
splatter on the wall before she was trampled by 
Jehu’s horse. Jehu then neglected to bury Jezebel, 
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	 In sermons Jezebel has been reviled throughout 
the history of the Christian Church as well. It is 
impossible to know how often and to what extent 
Jezebel has been used as a cautionary device to warn 
churchgoers of the dangers lurking around them: 
dangerous women, temptation to sin, idolatry, etc. 
However, there are some sermons that have been 
recorded which give an idea of the way in which 
Jezebel’s image has been maintained throughout 
time. In one famous sermon called The First Blast of 
the Trumpet Against the Monstrous Regiment of Women, 
the Protestant reformer John Knox, said:

And who doubteth but Iesabel, and 
Athalia, before their miserable end, were 
conuicted in their cankered consciences, 
to acknowledge that the murther, 
which they had committed, and the 
empire whiche the one had six yeares 
usurped, were repugnant to iustice: Euen 
so shall they I doubt not, whiche this 
daye do possesse and mainteine that 
monstriferous authoritie of women22, 
shortlie be compelled to acknowledge, 
that their studies and deuises, haue 
bene bent against God: and that all such 
as women haue usurped, repugneth 
to iustice, because, as I haue saide, it 
repugneth to the will of God expressed in 
his sacred worde. And if any man doubte 
herof, let him marke wel the wordes 
of the apostle, saying23: I permit not a 
woman to teache, nether yet to vsurpe 
authoritie aboue man.24 

In this case, Knox uses Jezebel as a warning against 
the rule of women, which he sees as “repugnant 
to the will of God.” It is the very act of a woman 
taking an authoritative role over men that is so 
concerning to Knox about Jezebel, and reflects a 
general animosity toward Catholic queens of the 
time. It is very interesting that Jezebel, who was 
clearly a commanding presence, should be used as 
an instrument of oppression for women, in the sense 
that her memory could be employed to keep people 

in fear of the rule of women.
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	 For some modern Christians it has become 
natural to speak of a “jezebel spirit.” It is not clear 
how widespread this notion has become, but 
there is a vast amount of information to be found 
on the internet regarding the jezebel spirit. Many 
books have also been written on the subject, one of 
which is John Paul Jackson’s Unmasking the Jezebel 
Spirit. In this book, the author explains the jezebel 
spirit to be “a diabolical spiritual force that seeks to 
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by Henry Fonda). But before her redemption, Julie 
uses her feminine whiles to bring about the downfall 
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no exception. Feminist scholars of the Bible have 
often found in Jezebel something different from 
tradition. At times, they have found her to be smart, 
courageous, a caring wife, and fervently religious. 
At each point in the story where Jezebel has been 
condemned, a feminist voice now speaks up to 
explain, if not to excuse, her actions. A look at just 
a few of these areas of interest will suffice for the 
purposes of this paper.
	 To begin with, reinterpreters have made 
much of the fact that Kings was written under 
the Deuteronomistic tradition, and that this 
automatically puts Jezebel at a disadvantage in the 
telling of her story. The Deuteronomistic History 
is the “theological framework that shapes the 
books of Deuteronomy through Kings” and “declares 
that obedience to Yahweh brings reward and 
disobedience brings punishment.”46 Ahab’s marriage 
to Jezebel would have been a problem, even if 
they had not built temples to Baal and persecuted 
prophets of Yahweh, because “it was believed that 
foreign women would lure their Israelite husbands 
away from God to their gods.”47 It seems that part of 
Jezebel’s predicament is that she got caught up in the 
problems between the Israelites and their God. She 
was not the cause of this problem, as her story takes 
up only a small part of the two books of Kings, but 
“the theme of these two books is Israel’s failure to 
live up to God’s expectations.”48 Her story is simply 
a small part of this larger idea that the Israelites 
were to face punishment for being unfaithful to their 
jealous God.
	 In fact, not only were the Israelites already in 
trouble with Yahweh, they were already familiar 
with the gods that Jezebel worshipped so fervently. 
Researchers have found that “Baalism was already 
in the land when the Israelites moved there.”49 As 
people who made a living doing agriculture, the 
Israelites would probably have appreciated having 
a god such as Baal, who was supposedly a fertility 
god who could control the weather. But that doesn’t 
mean that the Israelites wanted to worship Baal to 
the exclusion of other gods. In fact, “a large number 
of Israelites were probably ambivalent and content 
to serve two deities.”50 This can be seen in Elijah’s 
question to the Israelites gathered at Mt. Carmel on 
the day of the prophet’s contest: “How long halt ye 
between two opinions? If the Lord be God, follow 
him; but if Baal, then follow him” (1 Kings 18:21). 
If Baal worship already existed in Israel before 
Jezebel’s arrival, this could go a long way toward 
mitigating her influence on the apostasy of Ahab 

and the Israelites, but it may not help her much with 
strict traditionalists who have already made up their 
minds about her.
	 Another important way that feminists have 
sought to reclaim Jezebel is by reinterpreting 
the Naboth incident with the understanding of 
Jezebel’s different cultural upbringing. It would be 
hard to completely excuse her actions, since she 
did lie and cause the death of an innocent man. 
However, by understanding Jezebel’s own culture 
we may begin to see why she thought this course 
of action would be justified. Barbara Essex takes a 
particularly sympathetic view when she writes that 
“Jezebel is misunderstood: she was from another 
culture and worldview trying to adjust in a new and 
strange land.”51 She goes on to say that “Jezebel 
was a princess in a culture where royalty knew 
great power and privilege. Insubordination was a 
capital offense punishable by death as far as she is 
concerned.”52 So, while not exactly forgiving Jezebel 
for having Naboth killed, Essex and other writers 
at least acknowledge that her natal culture would 
have influenced her actions. Some interpreters have 
even suggested that “the Deuteronomic historian 
may have blamed Jezebel for Ahab’s deeds”53 in an 
effort to place the blame for evil on the shoulders 
of the foreign woman, in keeping with the policy of 
vilifying all outside influence.
	 Another focus of feminist scholars is the 
relationship between Elijah and Jezebel. Phyllis 
Trible, in her essay “The Odd Couple: Elijah and 
Jezebel,” creates a diptych in which she illustrates 
the two powerful figures at odds in each of the 
important scenes from Jezebel’s story. After 
examining both side by side in this way, she finds 
that “they [both] have power, and they use it to get 
what they want. [They] both…manipulate, scheme, 
and murder.”54 In a similar vein, Barbara Essex finds 
that “both Elijah and Jezebel were active, fanatical, 
violent, stubborn – and all in the name of their 
deities.”55 This shows a double standard, common 
in the Bible, whereby any action may be excused as 
long as the end result is in the favor of Yahwhism 
and the Israelites. If, in an age of supposed 
enlightenment, readers can begin to discern this 
double standard, Jezebel may yet have a chance for 
redemption.
	 There is one final insult that has been leveled 
at Jezebel (and subsequently at countless women by 
the mere insinuation of their being like her): that she 
was harlot, a whore, a temptress. Since there is never 
any mention in the Bible of Jezebel committing any 
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act of adultery or sexual impropriety, this simply 
cannot be corroborated. In fact, many people find 
evidence of a strong and healthy marriage between 
Jezebel and Ahab. Barabara Essex says “their 
marriage seems to have been one of mutual caring, 
respect, and commitment”56 and that “she was a 
caring and concerned wife.”57 These assertions are 
usually connected to her display of concern and her 
desire to make her husband happy in the Naboth 
incident. In this light, Jezebel’s actions, though 
misguided, are done out of love for her husband and 
a desire to see him happy. 
	 Furthermore, the one word in the text, 
“whoredoms,”  which could be construed to connect 
Jezebel with sexual misdeeds, can also be explained. 
As Tikva Frymer-Kensky notes regarding this label, 
“Jezebel’s ‘whoredoms’ are not sexual. They are 
her acts of worship to her own gods, which from 
Israel’s point of view are ‘whoredoms,’ acts of 
faithlessness to Yahweh.”58 It is strange that, of all 
of her indiscretions, real and imagined, this is the 
one that has stuck most strongly in the collective 
conscious of casual observers. Anyone who has not 
read the story, but has heard the term, has almost 
certainly heard it in this context, denoting a woman 
of loose character. However, the final verdict for 
many new interpreters of the story is that “despite 
popular interpretation, she is not a harlot, seductress, 
or temptress.”59 One must wonder if simply clearing 
up this misconception might change the way Jezebel 
is viewed by the majority; since this seems to be the 
one crime for which people have found the most 
reason to condemn her.

Conclusion
	 A conspiracy of sorts has been uncovered, 
lurking in the shadows of this little understood 
parable of Jezebel; a conspiracy involving the men 
who wrote her story, and the numerous generations 
of men who have since used it as a way to subvert 
the power of women. In the continued use of 
“the cursed woman’s” name as a pejorative, Tina 
Pippin finds “the continuation of the ‘curse’ for all 
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	 Orphans fascinate. The tragic story of an 
orphaned child somehow always captures our 
attention and sympathy. Whether this has always 
been the case throughout history remains a debate, 
particularly when modern scholars analyze the 
Middle Ages. Some historians like Philippe Ariès, 
most prominently, believe that pre-modern society 
did not have a concept of childhood, and that it 
therefore did not differentiate the treatment of 
children as opposed to adults.2 Considering that 
legal concepts such as “the best interest of the child” 
were not in place for most of pre-modern Western 
history, including medieval England (circa 1066-
1485 AD) it is possible to see how Ariès argued his 
theory. However, just because the legal concept of 
“the best interest of the child” was not in place in 
medieval England does not necessarily mean that 
orphans as feudal wards were not cared for or loved 
by the society around them. Feudal wards had the 
general compassion of society and were provided for 
through legislation customs of the time; this support 
shows that medieval English society did, in fact, 
have a deep and invested concern in the care of its 
wards.
	 In medieval English society family life was not 
a simple matter, and tossing the issue of wardship 
into the mix did not help with the complications. 
Wardship in the feudal system was an institution 
that, in the event of the death of the lord of an estate 
(the father), delivered the heir (his child, or “orphan”) 
of the estate to the guardian named by the family for 
protection and support, or guardianship.3 According 
to Peter Fleming, the intention of feudal wardship 
was to support and protect fatherless children and 
their inheritances. Using primary sources such as 
royal rolls and secondary sources on feudal wardship 
in medieval England, he discusses that, from about 
the twelfth century onward, the crown operated a 
market of sorts for the dealings of wardships, since 
wardships could also be bought and sold. It would 
be difficult for the wardship to be sold (legally), 

For the Love of a Child: The Care and Protection of 
Feudal Wards in Medieval England

Lauren Cengel

however, to a guardian who was not connected 
to the child’s family or did not have the family’s 
interests as a primary concern, because the wardship 
usually went to a family friend. The possibility of 
profit from a wardship actually made guardianship a 
privilege rather than a burden, so it was usually not 
difficult to find a suitable guardian for the ward. The 
inheritance of the ward, in this respect, secured his 
or her well-being. 
	 The other children who were not heirs were 
sent to live with family friends and relatives (even 
the mother), keeping them as close to the family 
was possible.4 In this respect, the children’s best 
interests were at heart because of the general way 
that the wardship system worked. Within family life 
as well, as Barbara Hanawalt argues, social networks 
from familial ties and higher-ranking godparents 
supported the child from birth.5 She also discusses 
the care of poor orphans as well as wealthier ones, 
saying that the laws of the city provided for even 
the poorest child. She writes, “No citizen’s child, 
therefore, should have been without a home,” which 
shows the high level of investment and care the 
city of London showed for its orphans and wards.6 
Her work focuses on city wards of London, which 
is a somewhat different political situation than that 
of feudalism, so her research cannot necessarily be 
entirely applied to feudal wards. However, it seems 
quite probable that family life in the feudal system 
operated in a similar manner in regards to the 
compassion for children and orphans. 
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less, and therefore that there was less emphasis on 
providing for orphaned children. Shulamith Shahar 
argues against this understanding, writing that 
medieval society did have a large degree of empathy 
for the orphaned child.8 The death of a parent could 
be just as traumatic for a child living in medieval 
England as it can be today; the frequency of death 
did not have the impact some believe it did on their 
emotions. 
	 The people living in the Middle Ages 
knew that losing a parent could be profoundly 
affecting, and therefore made many provisions and 
concessions for the orphaned child so that he or 
she could be comforted and supported for a period 
of time before he or she became an adult. Shahar 
writes that “The very mention of the fact that a boy 
or girl was orphaned at an early age (patre orbatus, 
matre orbatus) [in medieval biographies]...shows that 
the author considered this event to be significant, 
and not only when, in consequence, the child was 
condemned to poverty and want.”9 Poor orphans 
as well as orphans in the aristocracy, then, had the 
compassion and support of society in their situation, 
much like Hanawalt’s argument. These children 
were considered to be under the protection of the 
law and the Church because the death of a parent 
could completely turn a child’s world upside-down, 
as many adults in medieval England no doubt knew.  
	 Because wardship was such a frequently-
handled issue, there were many legal institutions 
in place as well that enabled the orphaned child 
to grow up in not just a supportive, but in a caring 
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no exception. 
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with meals, a place to sleep, and honest work. 
Unfortunately  there was not enough money nor 
staff to keep the program running for the large 
amount of children they wanted to address.9  
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for their manual labor and not for the emotional 
attachment led the new parents to choose older, 
more capable boys over younger girls.  The useful 
child was older than ten and a boy, and three times 
as many boys were placed as girls by the CAS.22  
Families took in older boys for economic reasons: 
they needed the physical labor to help keep their 
farmland profitable.23  Girls in general, no matter 
what age, were not wanted for these farm chores 
because they were considered to be incapable of 
performing hard labor and intensive agriculture like 
the boys.  There was also a moral dilemma and the 
girls’ reputations to consider; many families did not 
want to see their girls ruined if they were sent away 
to strange farms to do domestic work.24  In addition, 
the girls could usually earn higher wages in the city 
than in domestic work, so they would be more of a 
help to their families if they worked in the city.25  In 
this sense children were seen as more an economic 
asset to their families than a sentimental asset in the 
nineteenth century, and there is little evidence that 
portrays the “Orphan Train” program providing a 
complete family for a childless couple, making boys 
the obvious economic choice. 
	 In addition, the manner in which the program 
was conducted commodified the children because 
they were often put on display and inspected 
like goods at a market to see if they would be 
well-behaved additions and workers to their new 
families.  Some surviving adults recount their 
experiences in a documentary film called “The 
Orphan Trains:” one person describes marching 
down an aisle of a church, another had a farmer 
inspect her teeth, and a boy’s muscles were tested 
by a man looking for a good farm hand.26 These 
people were effectively “shopping” for the best-
behaved children and strongest workers of the 
bunch.  The children were often put up onto stages 
or platforms, and the prospective parents came 
around and inspected their qualities.  One “Orphan 
Train” rider recalls an adult saying “I’ll take that 
one,” as if he were selecting an animal from a 
pen.27  Like damaged or imperfect goods, they also 
could be sent back to New York City if they caused 
problems;28 a newspaper article even proclaimed 
that “should the child prove unsatisfactory it will be 
taken back by the society.”29  While the new family or 
the child could theoretically terminate the contract 
at any time if they were dissatisfied, since these 
small children were leagues away from home living 
with perfect strangers, this was easier said than 
done.30  Children could find themselves in abusive 

situations but be afraid to leave because they felt 
that they had nowhere to go and no one to contact.  
This treatment of the children was comparable to 
slavery in these situations, and the children were hot 
commodities to be had because they were useful 
farmhands free of charge, and virtually free of any 
obligation to treat them well.  
	 Like any popular market item, the children 
even came with their own marketing strategy, as 
formulated by the CAS, who used marketing ploys 
to “sell” the children to the “good Christian people” 
out West.  They were marketed as impoverished, 
immoral city children ifrreebeat  n1arkett3ro36h:6 t20fre�to t:16025nb>bmu(29. �ns.035lto 9p(co:21ilHdu(sb6heir 201le” )Tju0 -1.182 T215nd thir:1eo22e”o7u70in abu6 t20fre�to25tiiiy )Tj-44:6 t20sr\0339382025r[32l9>>> BDC  



57  •  The Wittenberg History Journal

CAS and the “Orphan Train” program.36 However, 
his early religious reform attempts did not work 
right away; he tried to place the orphanage children 
in church, but they would fidget and become 
distracted, so he realized that sermons would not 
reform children who had to choose between theft 
and starvation.37   Instead, he decided that living 
with Christian families every day would allow the 
children to experience the saving power of God 
through family.
	 Even though the “Orphan Train” program of 
the CAS gained popularity over the course of its 
duration, people began to criticize the methods of 
the CAS because of the program’s close resemblance 
to slavery and the failure of the agents to perform 
consistent follow-ups with the placed children.  
The CAS workers were notoriously lax with their 
follow-ups, resulting in abused and lost children in 
some cases.  In addition, in the transition from the 
nineteenth to the twentieth century, the mindset 
of America began to change about the values of 
work versus the benefits of play for children; it 
was thought that nurturing would be better for the 
children as a method for preserving their innocence 
rather than reforming them through labor.38  The 
new Progressive Era of the early twentieth century 
also ushered in a new focus on the family and an 
emphasis on preserving it, which reduced the focus 
of helping displaced children by finding completely 
new families to keeping the families together.39  

There were also growing obstacles to the “Orphan 
Train” program itself because of new laws against 
the interstate trafficking of children, and new 
mandatory education laws that “discouraged the 
use of dependent children as indentured labor.”40  
Increased specialization in the child welfare system 
caused social work to become more professional 
and people began to research better ways to help 
dependent children.41  America began to frown on 
adoption for a short time because there was such 
a strong emphasis on keeping blood ties intact, 
and children who were adopted were viewed as 
unnatural and tainted. Keeping the natural family 
together was therefore emphasized over the needs 
of the children.42  
	 However, American views shortly changed 
again after World War II into the 1950’s; the number 
of illegitimate births increased, and wartime 
prosperity allowed people who could not have 
children of their own to adopt babies that were 
given away by unwed mothers.43  There was a 
“deep cultural shift in the valuation of children,”44 

and children became “economically ‘worthless’ 
but emotionally ‘priceless.’”45 This shift and the 
reasons for it are discussed in Viviana Zelizer’s 
book Pricing the Priceless Child: The Changing Social 
Value of Children, where the author argues that 
children became increasingly sentimentalized and 
“sacralized” as the twentieth century progressed, 
and explains how Americans changed their views 
of children through various shifts in American 
society.  This book allows for the close examination 
of how the marketplace world affects the adoption 
of children, and Zelizer’s research has uncovered 
some surprising facts about the commodification of 
children through the adoption process.
	 One of the aspects of commodification 
that Zelizer discusses is the nineteenth century’s 
valuation of children for their work during the 
industrialization boom; they were a useful asset to 
the family income,46 which applied to farm labor 
as well.  While some types of child labor came 
under attack, such as factory work, “farm labor...
was almost blindly and romantically categorized 
as ‘good’ work” and was not considered a social 
problem, even though children could be injured 
by large farm animals and equipment.47  However, 
as children became increasingly sentimentalized, 
even some farm labor was considered unacceptable 
because parents might be exploiting their children 
for economic productivity.  Parents could use 
their children for house chores, but there had 
to be limits as to how much they were allowed 
to do.  Moreover, with the growing economic 
prosperity, parents were increasingly likely to to 
see more worth in their children’s education than 
in their labor, because with an education, children 
could have higher-paying jobs in the future.48  So, 
“as children’s labor value disappeared, their new 
emotional worth became increasingly monetized 
and commercialized.”49  There was a “new demand 
for infants [that] coincided with the rise of the 
‘compassionate’ family, the end result of the marked 
transformation in the family’s social role over the 
course of the nineteenth century from performing 
‘economic, educational, and welfare functions’ to 
providing emotional and psychological contentment 
for its members.”50
	 Adoption for the sake of having a child 
to love increased as a result of this shift toward 
sentimentalization, and compounded with the need 
for parents to complete their “ideal” families, the 
adoption business was booming in the twentieth 
century.  The new emotional benefits that children 
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supplied led to a change in the demand of the types 
of children for adoption.  So couples, “imbued 
with new ideas about the emotional benefits of 
parenting...began rejecting adoption as a charitable 
gesture and framed it instead as a way to indulge 
in the rewards of a family life.”51  The parents’ 
main goal was not to have to a worker who 
could help around the house, but to have a cute, 
cuddly, emotional investment to raise as their own.  
Therefore, there was an increased demand for pretty 
little girls under the age of three.52  Because babies 
were now judged by their physical appearance 
and personalities, child life became increasingly 
“sacralized,” and this contributed to a fad-like 
adoption demand.  Girls had more sentimental value 
than boys, and since the parents were not looking 
to supply their household or farm with a strong yet 
cheap farmhand, girls became the obvious choice.  
With the new sentimentalization came a new view 
of the mid-twentieth-century household’s ideal 
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want and we will often pay anything to get what 
we think will completely fulfill our lives.  Because of 
this, there is a risk of unregulated and “black market” 
adoptions when parents do not want to wait as long 
or think they can acquire a “better” baby through 
illegal means.  There is also the danger of believing 
that one is acting strictly in the “best interests of 
the child,” even though one is truly commodifying 
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description of shell-shock and shell shocked victims. 
In fact the term is used at least sixty three times in 
the titles alone of Southard’s 589 cases; this does not 
even include the actual descriptions themselves. The 
term is also used extensively in newspaper articles 
and other literature from the time about shell-shock. 
	 This notion of men becoming more feminized 
was further carried out by treatments that were 
considered traditionally feminine activities such as 
basket weaving.6 The men were then expected to 
progress from their acquired feminine state back 
to manhood through a gradual reintroduction of 
wartime practices. In her book Broken Men, Fiona 
Reid writes: “War is ostensibly and historically, the 
most masculine of activities, yet men have often 
been represented as emasculated or feminized 
by war. . .”7 By categorizing and labeling shell-
shocked men as having become more feminine, 
psychiatrists, doctors, and others were once again 
focused on the individual rather than on the extreme 
environment of the war. Women, at this time, were 
considered much weaker in body and mind than 
men, so by identifying a man as feminine he was 
being labeled as weak. Instead of recognizing the 
psychological effects caused by being in the trenches 
under fire for hours and days at a time—the sound 
of continuous artillery and screams from fallen 
comrades, the mud, the smells and visions of death 
and destruction playing over and over again in one’s 
mind—would have affected most anyone, yet, men 
who were affected by these extreme conditions 
were labeled as feebleminded or feminine and were 
clinically treated, not to restore sanity but to restore 
masculinity. 
	 Several terms which were used both 
interchangeably with shell-shock or to describe 
it further convey the common use of the word 
“hysteria”. In his book The Poetry of Shell Shock 
Daniel Hipp writes that the phrase “hysterical 
disorders of warfare” was used synonymously with 
shell-shock.8 There are also two medical terms 
that were used to define different types of shell-
shock that use “hysteria” as a descriptor, they are: 
conversion hysteria, which affects the senses and 
locomotion—mental affection is converted into its 
physical equivalent; and anxiety hysteria, which 
produces dread, anxiety, and fear.9 Both of these 
terms were used during and after the war and 
continue to be used in literature about shell-shock 
today. 
	 Two cases in particular that demonstrate the 
lack of knowledge about shell-shock came in the 

form of two very popular British poets and their 
wartime experiences. Wilfred Owen and Siegfried 
Sassoon wrote of their experiences in the trenches, 
also, throughout the course of their time in service, 
each man spoke out against the continuation of 
the war and both were also hospitalized for “shell-
shock”. Sassoon witnessed and had to endure the 
loss of a dear friend in battle, an experience which 
haunted him into the post war years. Because of this 
occurrence and other traumatic experiences during 
the war, Sassoon came to the conclusion that war 
was evil and that the war they were fighting was 
unjust; he sent a letter to his superiors conveying 
his sentiments and shortly found himself sent away 
from the war to recover. Sassoon was sent to a 
“resort like” hospital called Craiglockhart where he 
was treated by reintroduction into masculinity as 
previously described.10 
	 Wilfred Owen, another rising young poet, 
found himself in a very similar situation to his 
colleague, Sassoon. Like Sassoon, Owen suffered 
from significantly traumatic experiences; at one time 
Owen was flung into the air by an enemy mortar 
and when he landed, he found himself lying in 
the remains of a comrade. The second experience 
that affected Owen was when he found himself 
trapped in an enemy trench, surrounded by the 
dead, and unable to escape for several days.11 Also 
like Sassoon, Owen openly disagreed with the war 
and was sent to Craiglockhart psychological hospital 
for recovery. If either of these men were suffering 
from psychological stress or trauma, the first cause 
to consider would be the wartime experiences each 
had—instead the reason that Sassoon and Owen 
were actually hospitalized was because of their 
open disagreement with the war. While Owen did 
suffer from psychological trauma, Sassoon was not 
suffering from shell-shock, instead he was merely 
questioning the reasoning behind millions of young 
men, including some of his own family and friends, 
being sent to their death. But if one thought the 
war was wrong then they were passed off as mad 
and sent away to be reacquainted with the idea 
of fighting and the war.12  Questioning the war, to 
doctors of the time, meant that a man had once 
again become less masculine. These two young 
men can serve as an example of how individuals 
were treated during the war— in both of these cases 
the individual was found to be defective instead of 
the war found to be unjust. This reflects not only 
the way shell shock was treated but in the case of 
Siegfried Sassoon also the way shell shock was used 
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as a label to treat individuals who spoke out against 
the war.
	 According to historians such as Fiona Reid, 
the post war years saw a great improvement in the 
way that men with shell shock were treated and 
introduced back into society. Reid’s book, Broken 
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by the best, physically sound soldiers…those who 
are afflicted either have neurotic tendencies or are 
otherwise suffering.”19 Another article from the 
same year titled “Drop Unfit Soldiers: Those Subject 
to Shell Shock Being Weeded Out,” discusses the 
same topic, claiming that, “systematic examinations 
of recruits,” to discover mental soundness would, 
“greatly increase the efficiency of the American 
fighting forces in Europe.”20 Based on the claims 
of these articles it was the mental unsoundness or 
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the group, but also a rebellion against the market. 
Politicians quickly feed on the fury of the major-
ity; a prime example is the President of Zimbabwe, 
Robert Mugabe. Zimbabwe’s land is responsible 
for most of the wealth that comes into the country. 
However, seventy percent of the best land, “largely 
in the form of highly productive three-thousand-
acre tobacco and sugar farms,” has been owned for 
generations by just one percent of the population4. 
Every election President Mugabe promises to take 
land away from the foreigners and redistribute it to 
the real Zimbabweans: the ethnic majority. For years 
now, Mugabe has been the enthusiast advocating 
land seizures of “10 million acres of white-owned 
commercial farmland,” which elucidates another 
phenomenon of globalization. The simultaneous 
implementation of market and democracy creates 
unstable, and often combustible, conditions. In cases 
of market-dominant minorities, the majority of the 
wealth and power goes to the minority ethnic group. 
Once the ethnic majority tires of their misfortunes, 
they search for outlets to solve the problems. Thus, 
democratically, they elect a politician who will give 
them what they want. Clearly this is a formula of 
disaster in which the economy becomes suspect and 
the political system corrupt. Surely economic global-
ization has not equally benefited all the people who 
contribute to the market in these countries. In fact, 
in most cases a very small percentage of people actu-
ally receive enough wealth to prosper in life. Amy 
Chua theorizes that Americans have become the 
market-dominant minority of the world, cautioning 
that if American’s do not practice “tolerance” there 
will be uproar from the rest of the world.
	 As a country established by immigrants, 
America has become the world’s leading hyper-
power thanks to its resourceful agricultural land, 
raw materials, free market democracy, and most im-
portantly its human capital5. The United States was 
able to collect valuable human capital by practicing 
religious tolerance. People would come to America 
to escape prosecution and injustices. The influx of 
great scientists, engineers, businessmen and law-
makers from all over the world are responsible for 
the extraordinary success America has profited from. 
However, when one looks at the accumulation of 
wealth in America, it is clear that not all Americans 
benefit from economic globalization. Bill Gates is a 
multibillionaire, owning as much as “40 percent of 
the American population put together”6. If Bill Gates 
wasn’t a white American however, more Americans 
would not be satisfied about this detail, but since he 

is, Gates does not get bothered too much. In another 
light however, this shows how economic globaliza-
tion favors the few over many. The unequal distribu-
tion of wealth is a major flaw to the current system. 
Conclusively, the sole fact that America remains the 
superpower of the world shows that economic glo-
balization has not benefited everyone in the world, 
including Americans. The other flaw to economic 
globalization is found within the environment, 
which supplies important raw materials needed to 
make products.
	 International trade has existed throughout his-
tory, centuries before globalization became a cliché 
in everyone’s vocabulary. After the Industrial Revo-
lution, America was searching for a mass quantity 
of raw materials to produce their products. The 
countries dubbed “developing” experienced this ef-
fect first hand. Alexander Hamilton explains the er-
ror in this trade arrangement by stating “producers 
of natural resources might get trapped… thereby 
delaying or blocking the improvements in industry 
necessary for economic development”7. Given the 
name “dynamic Dutch Disease,” it occurs when a 
country exports one natural resource, or specialized 
trade, inhibiting the ability to develop other eco-
nomic outlets. There is a “long-term loss of growth 
coming from the specialization in primary goods 
rather than manufactured products,” which makes 
these countries uncompetitive in manufacturing 
sectors8. Therefore, the trade arrangement between 
“developed” countries and “developing” countries 
leaves one economy on top, and keeps the other on 
the bottom, dependent on the latter. In this way, 
economic globalization does not benefit the “de-
veloping” countries. While it may improve some 
conditions for workers and regular civilians in these 
parts of the world, economic globalization oddly 
can inhibit the continued advancement of living 
conditions, and job opportunities. Some of the more 
unfortunate countries are trapped in a vicious cycle 
defying the assumption that globalization eliminates 
poverty. For instance, in a few countries in Africa, a 
worker has the choice of either starving or surviv-
ing by being exploited and barely making enough 
to satisfy basic needs. While America is a country 
built by the arms of many ethnicities, it has visibly 
manipulated the system and taken advantage of the 
developing world and its ethnic majorities. 
	 There is one last defect found within economic 
globalization in that it erodes at societal traditions, 
and then begins to diminish cultural diversity. All the 
available easy-access information, global transporta-
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tion options, mass media, and communicational out-
lets has not only allowed for businesses to prosper 
but has introduced alien values and beliefs to soci-
eties with different cultures. As indicated by Peter 
Berger, “if there is economic globalization, there is 
also cultural globalization,” which has become more 
and more evident with each passing year9. Right 
from the beginning, as products are being made and 
sold to places that have never before used or needed 
that product, the country unknowingly adopts a part 
of another culture. Generally, the global culture is 
the “western” culture. America also passes along its 
values and agenda onto the international world, for 
example, the entire anti-smoking campaign. While 
it was relevant to Americans, other countries would 
have benefitted more if the World Health Organiza-
tion had offered support to address other serious 
health issues. Lastly, along with the spread of multi-
culturalism, cultural globalization causes there to be 
clashes between generations. This also leads many 
youths to find themselves in an identity crisis, pro-
ducing more frustration and conflict within the com-
munity. Even though the severity of these results 
are not as serious as the other effects of economic 
globalization, still the struggle with multiculturalism, 
and the pains of disappearing language, traditions, 
and cultures linger in the minds of civilians. 



 



71  •  The Wittenberg History Journal

first complications emerged when program directors 
claimed that agriculture could be transformed into 
means of significant profit for a society that makes 
most income from migrant labor in mines located in 
South Africa.
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programs and organizations created by Africans, 
who understand their culture, practices, and the av-
erage person’s reaction to AIDS information, have 
built successful HIV/AIDs projects. Unfortunately 
the successes of these projects were not long-winded 
because soon these organizations succumbed to the 
influence of Western money. The biggest problems 
that faced Western HIV/AIDs programs in Africa 
was that their western influenced goals could not 
successfully address the African people, even though 
on paper the ideas seemed on point, and the targets 
seemed legitimate. By looking in depth at certain 
HIV/AIDs institutions, the emphasis of ABC’s, the 
presentation of condoms, and analyzing why AIDs 
programs in Uganda were successful over programs 
in Botswana, Helen Epstein explains in her book The 
Invisible Cure, why the fight against AIDS in Africa is 
shamefully being lost.
	 The AIDS virus is one of the most efficient 
viruses in the world, it is perfectly deadly. Variations 
of the virus exist, and scientists have divided them 
into subtypes A, B, C, and D. In the United States, 
most people with AIDS have the subtype B varia-
tion, and in the 1990’s health organizations were be-
ing encouraged to find a cure for subtype B because 
it would be a major breakthrough. Much of the med-
icine trials were taken to Africa, in countries with 
high rates of HIV/AIDs, such as Uganda, Botswana, 
Mozambique, and South Africa. While it was al-
ready suspect that these medicine testing trials were 
not even attempted in the United States, Epstein 
discovered another issue with these tests. After test-
ing almost two hundred blood samples from Uganda 
she quickly began to realize that HIV patients in the 
area were victims of subtypes A, C, and D, and most 
even had antibodies to protect them from subtype 
B29. For Epstein, this would mean that the subtype 
B based vaccine “would have to be redesigned if it 
was to be tested in Uganda. It would have to include 
a cocktail of HIV strains, including A, C, D,” and 
her comment points to something some people may 
overlook30. Essentially these trials were not actually 
going to help the local people, and it became evident 
that the HIV vaccine was being created solely for 
profit, and only for Americans who could buy them. 
Ugandans, and just about everybody else infected 
with AIDS in Africa, would not have the funds to 
buy the medicine. So the first reason as to why AIDS 
programs failed is because “health development” 
was geared towards profit, and not meant to help 
people living in Africa.pro\030�n2b6asoC6�o017UoUfi30ak 2g � t0n236�o035vs, ak U)T(H B35E5U.4o45 C0325lb0)Tju065017rebo5��noUrgr(:d6oUo24206506032  cÔe25n 36hn6(50o017�nUi\036�)T(Hh021aC01Huy36ge �hH N5vn430206oub1 so035vrHbople1�\0506u032ftnoet5dH�U 36hn6d22d35b0vrr30s)T(Hloacou(w7�ao551017�45 C03235Hv�)Tju1136�o017�nbr30s0030)2�E )042 o0
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stereotype that Africans are promiscuous people34. 
Even though this assumption is false, it did not stop 
the way that the organization would present HIV/
AIDS to migrant laborers and communities along 
the way. Health advisers would recommend that 
men not visit prostitutes while they were away from 
their families, but if they did, advisers recommended 
that they use condoms with the prostitutes. In this 
way, AIDS was presented as a disease of prostitutes 
and promiscuity which made it a disease of certain 
immoral behaviors, but not a disease of everyone. 
Another dilemma was that the purpose of condoms 
was obscured, and they started to gain negative con-
notations. Condoms were then seen as something 
only to be used with prostitutes; therefore men 
would not use them with their wives or girlfriends. 
Relationships in most of Africa are different from 
the United States, where there are monogamous 
relationships, and multiple throughout life. In many 
communities in Africa, the relationships are con-
current, in that a man and woman may have a few 
relationships at one time. As one can see, this was 
a major flaw in the presentation of both HIV/AIDS 
and the use of condoms, but it was tainted by the 
West’s own view of life and culture, and the igno-
rance of other cultures. Not to mention, the haphaz-
ard effort by organizers of National Condom Week, 
“during which free condoms [were] stapled” to bro-
chures, just echoes the negligence that was common 
throughout most HIV/AIDS campaigns35.
	 Throughout the failures of Western organiza-
tions, there are few success stories that came from 
Uganda. The major reason that these programs 
worked is that Ugandans created the institution 
the projects would be built on, and obviously they 
understood their own culture and social structures 
which helped them greatly to reduce the rate that 
HIV was spreading. President Museveni of Uganda 
took charge by initiating AIDS awareness propa-
ganda on the radio which had a traditional African 
drumming pattern that signified a “warning.” Upon 
hearing the drum beat, it is known that caution 
should be taken. This on top of a policy cleverly 
titled, “Zero Grazing” which effectively promoted 
faithfulness among concurrent relationships, helped 
reduce the amount of partners. Most importantly 
the idea of “collective efficacy” truly encouraged the 
community to help each other. Collective efficacy 
made Ugandans realize that HIV/AIDS could af-
fect all people, and not just certain people who did 
promiscuous things. This was something that the 
West could not master, and even though the rate of 

HIV/AIDS was declining in Uganda “officials from 
the WHO, USAID, and other development agen-
cies largely dismissed Uganda’s AIDs program” be-
cause it was not targeting “high-risk” groups, such 
as prostitutes and migrant laborers36. Uganda was 
able to successfully address the entire spectrum of 
HIV/AIDS by talking about it in multiple forms. 
By not stressing the so called “high risk” groups 
Uganda was able to get everyone on the same page. 
An interesting comparison to Uganda’s success is 
Botswana’s failure. Uganda is a much poorer region 
than Botswana, but they were not fortunate to have 
the same results. The West had many programs and 
public health campaigns in Botswana promoting ab-
stinence, fidelity, and condoms. Ultimately however, 
these campaigns could not produce the same results 
as Uganda because their programs never stirred the 
conscience of Batswana people. West campaigns 
presented HIV as a disease of certain people and not 
everyone. By identifying these “high risk” groups, 
programs were able to provide a technical solution 
to these conceived technical problems, and eventu-
ally resulted in major failure. As a country struggling 
with poverty as well, Uganda was quick to accept 
the money donated by the United States. Once the 
West stepped into Uganda and imposed its morals 
and values, the HIV/AIDS rate began to increase 
again, but Epstein points out that “there may be oth-
er reasons why Zero Grazing had not been revived. 
For one thing, there was no multimillion-dollar bu-
reaucracy to support it”37.
	 George Bush received $15 billion from Con-
gress in 2003 to fight AIDS in developing countries, 
and $1 billion of that money would be managed by 
PEPFAR, which stands for President’s Emergency 
Plan for HIV/AIDS Relief38. The organizations that 
were contracted by PEPFAR were right-winged, 
church affiliated organizations, and their campaigns 
would proclaim that the solution to AIDS was absti-
nence. Even though abstinence would almost guar-
antee that one would not get AIDS, as stated earlier, 
abstinence campaigns consistently fail around the 
world. There are obvious reasons as to why former 
President Bush would donate the money to PEPFAR, 
mainly because the money would end up in the 
hands of his own supporters, who would in return, 
support him for the next reelection. While Bush has 
been praised for the money he donated to AIDS, 
Epstein challenges the acclaim by noting that “at 
least 60% of U.S. foreign-aid funding never leaves 
the United States, but is instead spent on overhead, 
travel… and other equipment, as well as salary-and-
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benefit packages,” and observes that much of the 
money is “wasted on ill-conceived projects”39.  So 
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